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1st September 1999 Theo Todman
EDITORIAL

As usual, we welcome our new members to the SIG. We have 10 new members again
this time. Not quite as many as last time’s bumper crop of 14, but very welcome they
are, nevertheless !

•  Carl Ainsworth •  June Emerson
•  Malcolm McDougall •  Kevin Smith
•  Mark Prosser Jones •  David Fisher
•  Tim Preston •  Dianne Forrest-Hill
•  Dr. John Clark •  Frank Luger

Contributions & Contributors

Thanks to Alan Edmonds & new Member Frank Luger for submitting the write-ups of
their talks delivered at the PDG / ISPE Conference in May.

I have had a good hard think in the garden this afternoon about Frank’s piece, and I
have to say that it has all the hallmarks of Continental philosophy that Analytic
philosophers love to hate – the alleged sound and fury signifying nothing. I hope I’m
mistaken here and that some of you (and also Frank) will explain how it’s supposed to
work, and how it can be criticised / ameliorated and that the space will prove to have
been well used.

It was good also to receive the first articles from other new members – Debbie Miller
& Tony Embleton. That makes for 50 different people contributing to Commensal
since I took over at the end of 1996.

I’m afraid there’s no running commentary from me on the Commensal articles this
time round. Please blame my focus on PDGList (see later in this issue ...) and other
distractions for this blessing.

Leslie Haddow suggests that – for both Commensal and PhiSIGma - it would be nice
if contributors were to give a brief note about themselves - age range, main profession
/ interest, and whether they have an academic qualification in Philosophy / Physics, or
are complete amateurs. Something like a three-line entry in Commensal about the
author of a main article, either under the title, as a foot-note, or within the Contents.
I'd probably not repeat it every time for a frequent contributor. What do you think ?
Those in favour let me have your paragraphs with your next contribution.

The Philosophers’ Magazine

I’m grateful to our new member June Emerson for pointing out the existence of the
above magazine, which is into it’s 7th issue. I’m yet to receive my first hard copy
issue, but from what I can tell from their web-site (www.philosophers.co.uk), and from the

http://www.philosophers.co.uk)/


Commensal Issue 98 September 1999

NEXT DEADLINE - 15TH OCTOBER 1999 Page 3 of 47

compendium CD of the first 6 issues, it’s on a level with, and at least as interesting as,
the equally accessible Philosophy Now, which I’ve previously plugged.

The Philosophers’ Magazine web-site is well worth a visit, as it has links to a host of
other philosophical resources. For those not on the Web, the magazine costs £11.80
for 4 quarterly issues. You can obtain the 6 back issues on CD for £9.95.

For the hard-copy magazine write to The Philosophers’ Magazine Subscriptions, 43
Millharbour, London E14 9TR and for the CD write to TPM Cd-Rom (Web), 58
Upper Tollington Park, London N4 4BX. You can also send off to the latter address
for a single issue of the magazine as a trial – price £3.40).

Philosophy Web-Site

Thanks to John Neary (well done, by the way, for passing your 2nd Year London
University Philosophy exams !) for letting me know about the above site, URL
http://philosophy.about.com. It looks a very valuable resource, having links to all sorts of
philosophical groups, lists & information, not that I’ve had time to scout it all out yet.
Talking of Philosophy Lists ...

PDGList

I’ve umm’ed and ahh’ed about setting up a Web-site and / or an email discussion
group for PDG for some time now. When I first floated the idea it received minimal
support and some opposition (“what about those without Web access & consequent
divisiveness” ...). Well, I’ve decided to just go ahead and set the thing up. We’re on
the verge of the 21st century, and those in Mensa who aren’t on the Web will just have
to be left behind in this respect. It’s a shame for the extremely old or poor, but there
aren’t many of you, I believe. The others have made their choice.

Well, for those who are interested, and who haven’t yet been invited because I don’t
know your email address, I’ve set up a list. It’s called PDGList and is hosted by
www.onelist.com. It’s open to any member of PDG and those members of ISPE, or other
intelligent people, whom I choose to invite or on whose behalf  people lobby me. As
such, it’s an unofficial list, and it’s not properly democratic as I don’t have to accept
those who apply and can boot people off the list if they start causing a nuisance. Much
as you’re used to in Commensal. I don’t expect to be killed in the rush of people
signing up – as I write there are 18. Due to the ISPE element, it’s an international
group. So far, most of the postings have been from the USA or Canada, so wake up
you Britishers !

I included a note in the initial invitation, which is repeated below, and the last
paragraph of which could be construed along Fawlty Towers Gourmet Night “no riff-
raff” lines. The note was as follows :-

I've just set up a discussion group (not fully functional yet as I'm only just
sending out the invitations; but about to start !). Its primary function is for
wired members of the Philosophical Discussion Group of British Mensa,

http://philosophy.about.com/
http://www.onelist.com/
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but I've opened it up to other people who may be interested, especially
some of those in ISPE that I've got to know over the last few years and
with whom I've enjoyed debate. The list will hopefully be a serious one,
devoted to questions of practical philosophy, and one devoid both of trivial
cronyism and of Mensa, ISPE or PDGList politics.

If you wish to join, you must first sign on to Onelist (www.onelist.com)
and then sign up for PDGlist. I think the process is quite straightforward.

Please feel free to pass this note around to people you think I may have
accidentally missed off, or who you think would benefit the list or would
benefit from it. However, as the list is a closed one, please also email me
with who they are & why they have been proposed, lest I reject their
applications out of hand.

I may as well be up front about my intentions for the list. It's intended to be
a (relatively) low volume (relatively) high quality list. Any subject with
some philosophical content is welcome, as are any views conscientiously
held. It's not moderated, but I have the ability to reject or expel members. I
hope not to do this too often. If any of you are fundamentally
unsympathetic with this carry on, join another list or set up your own.

To make it clear how things work, to sign up you need to log on to http://www.onelist.com

and sign up to Onelist and then apply to join PDGList by initially doing a search on
“pdglist” and they following instructions. Alternatively, and quicker (though you will
thereby miss out on all the wonders of Onelist !), you can go directly to
http://www.onelist.com/subscribe/pdglist – again, you will need to join Onelist first (it will
prompt you). Either way, I then need to accept your application. Once accepted,
whenever anyone posts anything to the list, you will automatically receive an emailed
copy of the posting. To post something yourself, just email to pdglist@onelist.com and
everyone on the list will receive a copy.  Why not give it a go ?

One thing I intend to do is post to the list any stand-alone articles submitted to
Commensal, and summarise the feedback (space allowing) in Commensal. This will
allow quicker turn-around on debate and relieve me of the sole responsibility for
providing immediate feedback. Comments always  raise further issues, so no-one
should lose out. If anyone does NOT want their articles posted (I will not, of course,
include any contact address other than the usual Commensal identification) please let
me know when you make the submission to Commensal. Otherwise, I will assume you
have no objection.

I haven’t got round to the web-site yet and it remains low priority for me. Any
volunteers ?

Mensa-France Philosophy Group

I have recently, via the ISPE Newsletter Telicom, come across Dr. Claude Courouve’s
embryonic Philosophy Group in Mensa France. In response to my enquiry, Claude
responded :-

http://onelist.com/
http://onelist.com/subscribe/pdglist
mailto:pdglist@onelist.com
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I have developed the Mensa philosophical group into a GROUPE
D'INTERET  PHILOSOPHIQUE open to non-members. As you may
know, the tests by Mensa France have been recognised invalid for
the 1977-1998 period by Mensa International psychologist A. Salby.
Also, very few M's were interested by philosophy.

Apart from plain e-mail, I use paper mail and we have a short paper
newsletter which I can send at your postal  address. We would be
interested by a paper copy  of your newsletter sent to my postal
address :

Claude Courouve,  6 Ave Gambetta,  75020  Paris,  France.

We are well aware of the opposition between analytic and
continental philosophy; several of our members (including myself)
appreciated analytic philosophy.

Claude’s email address is : clcourouve@minitel.net.

Forthcoming Meetings & Conferences

Following this Editorial are a couple of advertisements.

Firstly, a repeat of the notice for the conference PDG member Jane Benn has
organised for September. It is not the next PDG conference, which will, we hope, take
place next May, but is the latest in the long tradition of Mensa at Braziers conferences. We
have arranged things so that the two conferences will each be annual and will alternate at the
same venue, with the PDG conference seeking to carry on the best of the traditions of the
Mensa at Braziers one. While this conference is not explicitly PDG, a number of PDG
members will doubtless be present. Those of you who are interested are urged to book
as soon as possible to avoid disappointment. I’m not sure whether I’ll be there as a
new business project I’m involved in my require my intense concentration around
then.

The second notice relates to the series of weekly lectures given by the Royal Institute
of Philosophy. You will see that the list of speakers, especially those for 1999, is quite
extraordinary. It’s unusual to have such a list of world-renowned philosophers present
at what are fairly small, informal gatherings attended by 100-odd people; so, they are
well worth turning up for if you can – but do so early or you won’t get in !

Next Issue of Commensal

15th October 1999 is the closing date for contributions to November’s Commensal
(C99).

mailto:clcourouve@minitel.net
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Theo
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THE 98th MENSA INFORMAL RESIDENTIAL DISCUSSION CONFERENCE

Braziers Adult College, Braziers Park, Ipsden, Wallingford OXIO 6AN

GLOBALISATION

Chairman: Jane Benn

Friday 24th – Sunday 26th September 1999

FRIDAY
19:45 Supper
20:45 – 22:00 Introductory Session - including discussion on what we understand

by the term "globalisation"; delegates are invited to bring their own
definitions.

22:00 Refreshments
SATURDAY
08:30 Breakfast
09:30 – 10:15 Peter Elkan : Economic Aspects: Technological and demographic

developments in the world; economic theories of production and
income distribution.

10:15 – 11:00 Alan Edmonds : Financial Aspects: International currency
speculations; multinational companies; control of the media by near-
monopolies.

11:00 Coffee
11:30 – 12:15 Alan Mayne : Must Capitalism Dominate Globalisation ? - the

widening gap between rich and poor; threat to democracy; "new
economics" thinking.

12:15 – 12:45 General Discussion
13:00 Lunch

Afternoon Free
16:15 Tea
16:45 – 17:15 Discussion Groups
17:15 – 18:00 General Discussion
18:00 – 18:45 Jenny Turner : The Delights and Disadvantages of Multicultural

Groups of Students in an F. E. College, also a brief history of the
Pestalozzi Children's Trust.

19:00 Supper
20:00 – 22:00 INTERLUDE - Music, poetry, etc - washed down with wines of the

world; delegates are invited to bring an appropriate bottle and
thereby contribute to our increased understanding of globalisation.
Musical delegates are invited to make use of the good piano
available, or bring their own instrument.

22:00 Tea and coffee
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SUNDAY
08:30 Breakfast
09:30 – 10:15 John Maxwell : Nationalism and Patriotism: The flip side of

Globalisation ?  Contrasting patterns taking Scotland and Serbia as
examples.

10:15 – 11:00 Leslie Haddow : Is Globalisation a Myth ? – an ephemeral, not a
sustainable state:-will only be meaningful when all people have
access to equity, justice and a fair sharing of wealth.

11:00 Coffee
11:30 – 12:00 Discussion Groups
12:00 – 12:45 Final Session : General Discussion and Plans for Future

Conferences
13:00 Lunch

Conference ends, but delegates wishing to stay on for informal
discussions and tea are welcome to do so.

The cost & administrative details of the Globalisation conference are the same as those of
the recent PDG Conference, ie. the full fee, including accommodation and catering, is
£92. Early booking is advisable.  Apply for further details to the College at the above
address (Tel: 01491 680221). A deposit of £20 is payable. Please book directly with
the College. Partners, whether Mensans or not, are welcome.
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Royal Institute of Philosophy Annual Lecture Series, 1999-2000

Philosophy at the New Millennium

1999

8 October Ted Honderich
Intentionality's Future

15 October Daniel Dennett
Philosophy of Mind

22 October Hugh Mellor
The Time of Our Lives

29 October Bernard Williams
Moral Philosophy

5 November Anthony Quinton
The Theory of Knowledge: its Rise, Fall and Rise

12 November Michael Redhead
The Intelligibility of the Universe

19 November Rom Harre
Having the Power to Act: Material and Psychological Causality

26 November Mary Warnock
The Foundations of Morality

2000

14 January Ruth Garrett Millikan
Cutting Philosophy of Language Down to Size

21 January David Cooper
Environment & Technology

28 January Stewart Sutherland
Human Nature and Human Flourishing

4 February John Haldane
Has Philosophy Made a Difference, and Can it be Expected to?

11 February Anthony O'Hear
Prospects for Beauty

18 February John Skorupski
Outlook for Ethics

25 February Margaret Boden
Cognitive Science

4 March Jerry Fodor
tba

All Lectures to be given at 14 Gordon Square, London WC1 at 5.45 pm.
Admission is free



Commensal Issue 98 September 1999

NEXT DEADLINE - 15TH OCTOBER 1999 Page 10 of 47

13 July 1999 Debbie Miller

SOME THOUGHTS AND A RESPONSE - RICK STREET (C97/19)

You argue that education is responsible for the ills of modern society and blame
teachers for this with your concluding statement that, “All a teacher can really teach
you … is how to be a teacher!”.

Perhaps this is so, but only if you accept a narrow and limiting definition of education.
By this I mean accepting education as being solely concerned with teaching while
ignoring the complementary aspect of learning. I’ll explain my point –

The Collins Compact Dictionary gives the following as a definition of “to educate”:

1. provide schooling for
2. teach
3. train mentally and morally
4. train
5. improve, develop.

It is the fifth part that supports my claim that you cannot talk about teaching (or
training) without looking to its impact in terms of improving/developing the
individual i.e. learning. When you do this something happens to your thoughts about
what schools, education and teachers are there for – we realise that they are there to
provide the opportunity (no, one of many opportunities) for an individual to learn.
But the individual is not a Dickensian pupil, a passive and empty receptacle, to be
filled up with knowledge. The individual has to take responsibility for his/her own
learning. Okay, so I hear you cry that a child in primary school does not have the
autonomy to take responsibility for learning, perhaps that is where the child’s parents
come in!

I take Rick’s point that in our society we relinquish (or off-load) the responsibility for
the education of our children, we turn out backs to the needs of our children (and now
we want to do so at an earlier age) and expect the state, the school and the teacher to
create well-rounded and employable young people. This isn’t going to happen. We
have to accept that the individual and everyone who has a vested interest in that
individual – yes, the state, the school, the teachers, but also the parents and the
employers – must contribute to his/her development by providing the opportunity and
the willingness to learn.

So, how does an individual learn to become “equipped for adult life”?

It is not enough to say that people with proven job skills should teach job skills to
children. (Sorry, Rick). I think it is fair to say that no one learns anything until they do
it. So how can this happen in the school environment?
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From a child’s first day in school (and before this in the home) the individual learns
about work, and in this way develops job skills.

 So what are job skills? If you take a job advertisement at random, the key attributes
the employer seems to want are:

•  the ability to communicate;
•  the ability to read, write and solve basic sums;
•  the ability to work with others;
•  the ability to work on own initiative;
•  the ability to solve problems;
•  the ability to prioritise;
•  and to be punctual, reliable and enthusiastic about the job.

There is the opportunity to learn all of this at school (any school) and teachers,
themselves, have learnt these skills while pursuing their academic careers – I’ll
concede that some have learnt better than others!

So why do some young people leave school without these skills?

Okay, so I hear you mention children with “special needs”. I would argue, from
experience and observation, that in mainstream education such kids often demonstrate
these job skills quite readily if not consistently.

 So, we’ll move on to describe a typical teenager – if such a creature actually exists!
He or she has a family of some kind; has been at school since four years old; has gone
through the trauma of puberty and adolescence; has had the first, and a few more,
romantic encounters of varying intimacy; has made friends and lost friends; has
completed homework and some times, or a lot of times, has not; has chosen subjects
and dropped others; has taken up team sports and/or has adopted a solitary approach
to work; and left school with or without the equipment to survive adult life in the
workplace.

If the individual has the job skills then he/she has been learning throughout life (not
just at school) that these skills are worth having. These people have learned that, for
example, the ability to get on with others has helped them to make friends, find
partners, get round teachers and generally get on in life.

The individual who has failed to acquire these skills has had the same opportunities
(in so much as two individuals can have similar experiences while sharing time and
space – okay, so I know someone is going to shoot me down for that!) but has learned
something entirely different. What could this be? Perhaps, the lessons at school have
conflicted with the lessons learnt elsewhere, either from the family, the social
environment, or from peers. Perhaps, the individual refuses to accept the dictates of a
society that promotes the work ethic and prefers a different way of life. I don’t know.
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But, I don’t think that it is fair to blame the teachers or to expect job skill “experts” to
have a miracle cure.

Thanks for reading.

PS : I was a teacher/lecturer in adult and further education (working with the long-
term unemployed and in an adult male prison, as well as in school and college) until
last Christmas, so maybe I’m biased !

Final Word: Shoot me down if this isn’t philosophy, but don’t you dare say it isn’t a
well-structured argument.

Debbie

13th July 1999 Tony Embleton

SUFI CORRECTIVES TO RELIGIOUS EXPERIENCE

I have no personal contribution to make to Commensal that would not be a
restatement of ideas already cogently expressed by, principally, yourself (Theo) and
Michael Nisbet.  However, regarding Is it rational to be religious? your professed
ignorance of non-Christian perspectives leads me to believe it might be possible to
fertilise the discussion by bringing to your attention the following:

Tony Embleton

From: The Commanding Self.  Idries Shah.  ISBN 0 863040 66 7
The Octagon Press; Copyright 1994 Idries Shah

Page 68: Knowledge or Experiment?

The Sufi contribution to the release of human potential is dependent upon the
understanding of the need to clear away barriers to understanding.

The major barrier to understanding is wishful thinking and following that which
pleases one.  Hence, if a person is desirous of achieving spiritual states, he or she will
pursue this end in a manner which corresponds not with the way in which it can be
done, but which gives him (or her) satisfactions.

This is the mainspring of all human movements, whether political, national, religious,
economic or other.  First there is the objective, then the mechanism for attaining it.
And the object must be one which pleases the aspirant; after that, the method must be
one that gives him satisfactions.
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No other pattern, no other formula, is needed to explain why people believe things, of
such a diversity of organisations and systems.

And the pattern is perfect, the system delivers results, subject to a single caveat.  This
may be stated in the phrase: 'An attractive objective and a satisfying procedure will
always produce results, providing that the objective is possible and the methodology is
effective.'

A very large number of aims are not realistic, and very many procedures are
ineffective.  An aim of the ancient Egyptians was to cure bilharzia; a very attractive
one.  The chosen method was circumcision.  Its single flaw was that it did not work.
Countless generations of people have wanted to make gold; this was their aim, and a
very attractive one.  Their methods (which included 'getting the impurities out of
lead') did not work.

Today it is widely known that bilharzia is caused by a parasite and that gold is not
purified lead.  Therefore either the aim or the method loses its appeal; sometimes both
lose it.  The cause of this failure of the appeal of the aim or of the method is - factual
knowledge.

The aims of contemporary people, pursuing power, pleasure, fulfilment and so on can
also easily be seen to be, in some cases at least, modifiable or capable of being
vitiated by an increase in factual knowledge which would illuminate the false
assumptions on which the enterprise and /or its methods are founded.

These false assumptions, reinforced by greed and other subjectivities, are the barriers
to knowledge, even factual knowledge.  Until people start to ask the equivalent of
'What exactly is bilharzia?', and 'What really are metals?' the 'circumcision' and the
'purification' will continue.

This is the single reason why all Sufi effort is directed towards knowledge.  From this
viewpoint, all effort without knowledge must be seen as speculative, therefore
wasteful of energy and perhaps even impossible of achievement.

From: Sufi Thought and Action.  An anthology assembled by Idries Shah.
ISBN 0 863040 51 9; Copyright 1990 The Octagon Press

Page 260 >: Religion as Repetition or Experience.  Hafiz Jamal

People In the West often find it hard to understand the value of religious thought and
action in the sense that people do in the East.  This is because the Western kind of
thought, which is now found throughout the world, operates on an 'either/or' basis, and
a selective one at that.

'Either', so runs the unspoken doctrine by which this type of mind works, 'either we
are dealing with religion or with non-religion.  If with social groupings or psychology,
it cannot be religious in the spiritual sense.' The either/or mind also tends to say:
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'Religion is good and takes precedence over other subjects'; or, Preligion is irrelevant:
other things take precedence'.

If these things were always brought out and dealt with as lucidly as that, there would
not be as many confusions as there are.  But what in fact happens is that you have to
analyse a conversation, a lecture, an article and so on in order to determine what its
unspoken assumptions are before you can see exactly what the people are really
talking about.

This problem, oddly enough, seldom or never troubles the people who are carrying on
the conversations, or writing or reading the articles, or listening to the lectures.  It is
because of this that it is easy to occasion surprise and sometimes annoyance, by
pointing out the assumptions which underlie the thinking in such cases.

In various Eastern societies, on the contrary, the same kind of distinctions are not
usually made.  Religion, for most people in the West whom one has studied for a
quarter of a century, and whose books and other productions can be examined, is
something of a rather homogeneous kind, in the sense that a religious person is ideally
often supposed:

1 to be virtually incapable of doing something wrong;
2 always to be doing or thinking the same kind of things.

Naturally he will not necessarily recognise himself from this description, because
there has been no noticeable effort made to convey it to him.  In Eastern ways of
thought, the emphasis of merit lies not in being incapable of doing something, but In
being capable of doing it or not doing it.  Although this Idea would be claimed as
theirs, too, by the people we are talking about, observation does not bear out the
assertion that they really believe it or act according to it.  Secondly, the religious
activity in the East is more marked by the recognition of religion as something which
has all kinds of phases.  By this I mean that the religious requirement Is that the
individual and the group shall act according to circumstances and not according to
mechanicality, or dogma as it is generally termed.

Illustrating the first case, we find that in the West people are praised for constant and
unthinking service to certain beliefs: whether or not they are applicable to
circumstances.  While some lip-service is paid to the theme that people may do things
which go against their nature and are yet 'good' things to do, this comes under the
heading of 'struggling with temptation'.

The Eastern view of this is somewhat more sophisticated.  It postulates a third kind of
action: one which is performed not because the person cannot help doing it because he
is indoctrinated, not because he knows it is good but would really prefer to do
otherwise, but because he has an understanding that it is the correct thing to do.

It is this conception of the existence of this third, higher range in human awareness
which has been suppressed in most Western thought familiar to us.  It can therefore
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occasion little surprise that the belief systems which generally obtain in the West are
regarded by many in the East as assuming that the human being is to be stabilised at
too low a level in the light of his capacities as known elsewhere.

Expanding on the second case, we constantly find that religious thought and activities
in Western-type communities are increasingly thought to be 'irrelevant' by people
outside those circles.  It is my belief that the much-lamented decrease in religious
awareness in the West is due to this cause: to the gap between what could be done as a
response to a situation and what people are attempting to do in order to follow a
faithful path or 'party line'.

This latter form of conventionalism is, of course, what produces hypocrisy.  Once you
know what the community has been trained to regard as the words or apparent actions
of a 'good person', all you have to do to imitate these, whether they are having a 'good'
effect or not.

This theme has, it is true, been extensively explored in Western fictional literature,
when the struggles between what people have thought to be right and what others
believe to be wrong have for many years been part of the stock-in-trade of imaginative
writers.  But we are almost always left with a question-mark.  The exploration of this
theme has not as yet, to any appreciable degree, led people to ask as to whether human
conduct, in its needs among different people at different times, is not to be examined
in phases.  That is to say, the whole matter is regarded as a conundrum.  People have
assumed that there is a clash of wills, of doctrine, of attitude to life, and they have
generally left it at that.

In the East the response to this situation has more often been the seeking of ways to
understand not only what is supposed to be 'good', but when, where and how to do this
good, to choose the 'right' course, on some basis more elevated than that of a
community which has accepted certain things as always good and certain others as
always bad.  Further, one that has accepted that certain things have always to be done
or thought by rote, or as priorities, without striving for the understanding of which
things out of, perhaps, a wide range of possible 'good' things, applies to a particular
case.

This kind of thinking, when I have mooted it in Western circles, has usually
engendered the response that I am talking occultism or hat it is a 'matter of common
sense' as to when, how, and so on, certain forms of goodness or rightness, certain
thoughts or actions, are employed.  Again, experience does not in fact show that
people act in this way at all, even though they may imagine that they do.

There is a way into this kind of more sophisticated thinking, which does not require us
to adopt 'Eastern' ways of thought.  We only have to face up to relatively recent
Western psychological discoveries and observations to see that if we happen to have a
conditioned community, we have an individual and collective 'conscience', and that
this 'conscience', this response as to what is good and what is bad and when one is to
act in a certain direction, is subjective and implanted, not objective.  It may, and
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frequently does, militate against the interests of other individuals and groups, and can
be called 'religious' only in the anthropologists' sense that a religion of this kind is a
social phenomenon.

People who have done any reading in Sufi literature may more easily recognise what I
have been saying, for this point is often made there.  One of the advantages of
cleaving to this subject, even through the results of social scientists, is that it enables
us (1) to postulate something higher in the way of religious understanding; and (2) to
recognise the deterioration when it invades originally superior spiritual groups. When
the doctrine becomes inflexible, when practice and observance take precedence over
the aim or understanding, we are faced with a deteriorated system.  In these days,
when a myriad of imitative cults are springing up and claiming, however temporarily,
the attention of more or less sincere people, such a yardstick is very useful.

Page 264 >: Outer and Inner Activity and Knowledge.  Hafiz Jamal

All socio-religious formulations, systems of life based on precept and belief, have an
outer and an inner aspect.  Some people are so well satisfied with the outer aspect that
they cannot - and often, for psychological balance, must not - imagine anything other
than the literal and immediate.  These people are sometimes called 'literalists', or
'fundamentalists', and both their behaviour and abundance are well understood
(though often forgotten) in every human civilisation.  Their reluctance to examine
ideas, behaviour or activities beyond their personal and peer-group experience is
descriptive of their own mentality, not of that which is being examined.  A horse says:
'Food is grass; there is no other food than grass.  If there is, it is not good or necessary.
What is wrong with those who want to complicate or upset life?'. No doubt you will
know at least one person who reasons similarly.  He is, as we can easily see,
describing himself and his preferences, not discovering what actually is there.  There
is food other than grass, whether everyone seeks it or not.  Denying its existence
places one not among an elite, but visibly among the bigots.  The visibility is more or
less great according to how analytically the victim is being viewed.

The statement of those who wish, as it were, to look for additional nutrition, is that the
outward formulation is not only a solace and a means of support: it is potentially a
way towards greater understanding, towards the inward.  If, of course, it is regarded as
the whole story, it may inhibit, not encourage, inner understanding.  Yet the very fact
that the outward, simplified socio-religious formulation (the system or way of life as it
is often called) can provide acceptable satisfactions for a large number and variety of
people means that it also 'protects itself' by this very fact, from successive tampering
by people of excessive subjectivity.  Social stability for large numbers of people is
possible and provides a haven and useful standards and satisfactions for these people.
Those who fail to observe this valid function of the outward formulations often accuse
such people of being shallow.  It would be socially more satisfactory if they were to be
pleased that it is so easy to suffice such numbers who, if they were in a ferment,
would hardly be contributing to general human tranquillity.
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Successful socio-religious systems or formulations are readily identified.  They must
contain a relatively small number of basic precepts which are of wide applicability;
they should appeal to personal or group pride (even if overtly denying this); they must
allow for extremes of intellectual and emotional stimulus to absorb the mental and
physical demands of the spectrum of the participants.

The degree to which many intellectuals and emotionalists resist outside analysis of the
systems to which they adhere, and the sophistication of their avoidance of such
analysis, underline the validity of this contention.

The system, for these participants, is providing social and psychological support, as a
splint supports a broken limb.  Without it the individual would have to rethink the
roles of his intellect and emotion, would have to decide to become an individual in the
sense of aiming towards a life without the support of a herd of people or mass of
ideas; would, in fact, have to contemplate decisions for which he has no preparation at
all.

People who say that they believe that they can understand something by thinking it out
or by experiencing it, in the field which we are discussing, are unlikely really to
believe this.  It is more probable, if one is to judge by performance, that these beliefs
are interposed to preserve the status quo: to prevent understanding, since it is (often
irrationally) feared that understanding might involve commitments which the
powerfully intellect/emotion-based mind is unwilling to investigate.

Intellectual and emotional activity, in the minimum necessary proportions, however,
may be employed to provoke understanding.  They are not continuous with it.

Activities and experiences, as well as working hypotheses in this tradition, are so
arranged as to help align oneself with the potentiality for understanding.  The
understanding is not standardised: it does not come to everyone in the same way, at
the same time, even by means of the same formulas.  This intricacy of operation is the
rationale and the origin of the institution of the Teacher and Guide.

It may be said that all efforts in this tradition are designed to encourage the
understanding by man of himself. This is not to say that importance is placed upon
fleeting or partial understanding, or vague sense of semi-understanding.  These latter
are best to be described as no more than preliminary stirrings.  To over-value them is
generally to destroy their value for the individual who does so.

Submitted by Tony Embleton

28th July 1999 Albert Dean
THE MENSAN'S MILLSTONE ?
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I should perhaps begin by declaring no professional interest in what follows. I touch
on it only because I noticed it in passing and it concerns extra to conventional
intelligence in humans, and might bear upon what is understood to be an
philosophical approach to life. The Cover CD of Future Publishing's August 1999
Issue of Internet Advisor magazine includes a computer program called Emotional
Intelligence Test (EIT), by Plumeus Inc. There is no need to be connected to the
Internet to use it. The program seems complete, but allows only ten runs.

Based upon brief supporting notes, the thinking behind the program seems to be
something like: Initiation, operation and termination of an activity are each ventures in
themselves. Modification of a venture is itself a venture. One can be engaged upon a
venture. An extension of that venture exists in one's head. Vague or precise, that
extension has form and direction, making it a project. One may have many projects;
small, large, momentary or lifelong. One focuses on some and overlooks most.
Projects are shunted around and modified by each other. Seek the above in: Sidney
wondered if it was time to show Alice the railway in his attic.

Next it seems necessary to make up a composite from various statements in the
program material: One secures quality of life through becoming; (a) able to control
projects, or (b) able to choose which projects to be involved in, or (c) able to modify
one's own projects and those of others. But always with sound methods that have
oneself and those involved content insofar as possible. This could imply one attempts
only what is suitable according to if one is by nature a leader, intermediary or
follower. No matter, the essential is that for quality of life one must manage the likes
and dislikes of oneself and others, hence manage the emotions of oneself and others,
and manage the concrete. The program material then notes many scoring a low IQ
achieve good quality of life whilst many scoring a high IQ do not. Another factor is
clearly present. It is suggested this is emotion management ability, measurable and
expressible as a current rating, and resting upon an emotion management capability
that is measurable and expressible as a permanent quotient. So far this means one can
understand adequate emotion management to be a prerequisite of adequate fact
management. EG: Maybe a low EQ means a high IQ can not achieve quality of life.
My word! That explains just about everything that matters doesn't it!

To assess the user the program asks a series of questions, mostly relating to attitude
and response in life situations, and, from the answers, offers the user personal
Emotional Intelligence Test ratings, to compare against the usual bell shape type
distribution curve for the population. A word of caution there, it is possible
American/European cultural norms are assumed. Some guidance is also given on what
sort of roles in family, work and society the user might presently be comfortable with.
And, where it found weaknesses, the program also suggests a range of topic related
reading, etc. Finally it emphasises the user should motivate themselves to study,
practise and apply whatever is suggested as beneficial, obviously with them
continuing with whatever they presently do satisfactorily in emotion management
terms, which is not all that easy to pick out from its assessment comments. Overall,
notice this is not all about managing one's own emotions, it is also about one
managing the emotions of others.
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Trusting I have it about right I would make the following observations: The notion of
an innate emotional intelligence capability attempting to discern and manage
emotional matters is interesting. Several issues develop immediately, some concerning
both EQ and IQ. (i) What would be meant by overt and covert management, and
forcing management and default management. This is no ordinary branch of
knowledge. A great deal of managing in any environment is probably aptitude, study,
practise and application, to become proficient in fathoming its dials and operating its
levers to best effect. Usually in childhood emotional experiment is momentary,
leaving no aftertaste, hates and loves forgotten next day, allowance is made. Most of
us drift through the theoretical and applied course in a hazy way, emerging to achieve
hazy and safe results. Natural brick walls to run into tend to be few and random.  For
an adult to study and practise emotion management upon self, relatives, colleagues
and friends to become an emotion manager is not to be undertaken lightly.
Experimental effects may linger, allowance may not be made. In the adult world it is
easy and quick to construct substantial synthetic brick walls. How might one predict
one is suited to it. Possibly if, on reflection, one determines one has always tried to
properly manage oneself and others. If not, well, perhaps only a little polishing of
what one has would be enough. (ii) About a century of welfare studies have shown
that ability must not be confused with capability. Whilst sound nutrition, exercise,
study and practise can certainly dramatically improve the abilities of a poorly fed and
ill educated human, so far it has proved near impossible to increase a well fed and
well educated human's capabilities by more than about five per cent. Hence, anyone
finding over a year or so their quality of life improves by more than five per cent must
make the obvious deduction they were an emotional illiterate. That is what is called
rousing the audience. But, consider, should it turn out they double their quality of life
in a year, well now, that would be something not to be sneezed at. That is what is
called mollifying the audience. (iii) Whilst the advice the program gives might be
useful to a user, as far as I can make out the given rating and quotient figures are
really only of much use to someone testing someone else, to ascertain what capability
the testee has and how much if any education is appropriate for them. This would
assume the tester is seeking to assist the testee or is looking for someone of a given
profile. There are many examples of what people with given Knowledge or IQ have
done, so it is fairly easy if one has one's Knowledge or one's own IQ to find out
roughly what sort of level one might likely be able to work to in any intellectual field.
But, if one has one's own ER and EQ, against what yardsticks can one compare them.
Can one assume high figures ago with being, say, a great composer, the private lives
of many of them do not suggest it. (iv) The material says a user could well find their
IQ and EQ figures very different. Two questions come to mind: Firstly, is it reliable to
assume dependence upon separate aspects of brain structure and chemistry explain
this. Secondly, since one's IQ is said to be much the same in all intellectual fields, can
approximate equality in maximum depth of all emotions be assumed with EQ, can one
take it a person slow to anger is slow to forgive. You see the problems.  (v) Is it
reasonable to think of ability and capability in regard to all input and output functions;
sight, sound, smell, etc. Could we apply an AQ figure to an artist or a GQ figure to a
Gourmet. Perhaps some are simply unable to comprehend the finest paintings and
finest wines. (vi) As a general matter, is it possible the concept of emotional
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intelligence significantly contributes to explaining the way some historical characters
operated. And, lastly, (vii) One has the feeling a society for the emotionally gifted will
soon loom over the horizon. In a world of structured emotion what is the equivalent of
a philosopher. What interest groups might develop. How would their members
interrelate. It is not so easy to exchange emotional information over a distance. Mutual
grooming might be essential practice. It is a relief to be sure and certain I will never
pass the entry test. However, theoretically, those who do must sooner or later
enormously improve our quality of life, so, should we beat them to it in that regard. I
await your giggles and growls with my ears pricked in eager anticipation.

Albert Dean

Albert : I tried out one of the EQ tests on the Web the other day. It seems my EQ is half my
IQ, which probably says something. What, I don’t know. I’m not sure I have much faith in
either concept.

Theo

6th August 1999 Jane Benn
MORE MEANING TO LIFE

Herewith my first contribution to Commensal, offered somewhat diffidently !

As a newcomer to the Discussion Group, I do not know how long the topic "The
Meaning of Life?" (C97/42) has been running, or what arguments have already been
deployed, but have decided that this is as good an area in which to get involved as any
other.  But I apologise if I am going over old ground.

My main comment is that the title seems to have been interpreted very narrowly – ie.
"life" has been taken to mean human life.  If we accept that humankind is the result of
a long evolutionary process, surely we should be asking what is the meaning of life in
all its forms ?  At one level of belief this could simply be to suggest that life in other
forms is only meaningful because such forms were precursors to ourselves, or that
they were / are of some use to us.  On the other hand we may believe that we are only
one of many stages in the evolutionary process, which tends to suggest (not inevitably,
I know) that if life is supposed to have a meaning for us, it should also have meaning
for other creatures, plants (?).  Or is meaning only relevant when the life-form in
question is capable of understanding the concept and asking the Question ?  And even
if they aren't and can't, should we do it on their behalf ?  Or is the whole thing simply
a construct of our mental wiring ?

I tend to subscribe to the view that there is no need for there to be a meaning to life,
but I would be interested to hear from those who hold the opposite view whether they
would include other life-forms in their belief system or would restrict the requirement
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to human beings.  If only the latter, why ?  Answering the last question could
conceivably provide a useful starting point for further enquiry into what the supposed
meaning of life might be.

Jane Benn

3rd August 1999 Alan Edmonds

NOTES ON PHILOSOPHY OF SCIENCE

Newton was not the first to try to explain universal gravitation; Descartes for example
proposed that space was filled with unobservable particles the motion of which
mediated the force of gravity on matter. The advantage of Newton's laws over such
theories was that not only were the elliptic planetary orbits of Kepler accounted for
but that with the aid of the mathematics discovered by Newton all motions of bodies
in the solar system could be computed. To this day Newtonian celestial mechanics is
adequate for problems which do not involve speeds close to that of light or immense
gravitational fields. The important feature of Newton's laws, which attracted such
opposition from eg Huygens and Leibniz, was that they were merely a set of
mathematical rules for the computation of the motion of matter; he expressly did not
attempt to give an 'explanation' of the postulated action at a distance; the justification
was the successful prediction of celestial and other events.

This abstract characteristic of physical theory was repeated in the equations describing
the electromagnetic field discovered by J C Maxwell around 1860. He took the
experimental results of Faraday and others and produced a mathematical theory which
among other things demonstrated that light (and radio waves, not then known) were
electromagnetic phenomena. Many physicists in the 19C attempted to formulate
mechanical models of a space-filling ether which would behave according to
Maxwell's equations. All these attempts failed and we have to this day a purely
mathematical picture of the electromagnetic field.

The replacement by Poincaré and Einstein of Newton's theory by relativity began with
a philosophical objection : that the assumption by Newton of absolute space and time
was unjustified. The requirement of the invariance of the speed of light (implicit in
Maxwell's equations) gave rise by direct calculation to the equations of special
relativity and their well-known and counter-intuitive consequences. His realization of
the significance of the identity of inertial and gravitational mass led Einstein further to
general relativity. He made use of the very complex mathematics of the curvature of
surfaces and spaces to give an all-embracing geometrical description of gravitation.
This theory included Newton's laws as a special case.

The advent of quantum mechanics in the 1920's gave us a theory which accounted for
large numbers of otherwise incomprehensible physical phenomena. The whole of
modern electronic technology (transistors, lasers, atomic clocks, ........) depends on the
application of quantum mechanical principles. There have been many attempts by
physicists to find an interpretation of QM which would eliminate the numerous
apparent paradoxes which it contained. These attempts have been largely
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unsuccessful, and the majority of physicists now view the theory as purely a set of
rules which if followed give extremely accurate answers.

Thus we see physics as a collection of mathematical structures which make it possible
to predict with great accuracy the behaviour of a large part of the physical universe.
But if we ask questions such as 'what is an electron ?' or 'what is the nature of reality?',
or demand an intuitive understanding of nature, then physical theory is found wanting.

Alan Edmonds

3rd May 1999 Ann MacKinnon Kucera
PLATO AT PLAY

I have been belatedly trying to improve my mind by reading all the Dialogues of Plato
and feeling self-sacrificing and virtuous about it.  By the time I had got through the
first half of Parmenides and found myself laughing at every other sentence, I suddenly
realized that part of the popularity that had kept Plato in the forefront of philosophy
for so many years was due to his wicked sense of humor.

In this dialogue he pokes fun at Zeno and Parmenides for their reliance on logical
proof and for their total lack of grip on reality.  Zeno is famous for his insistence than
an arrow shot at a target can never get there because it must first pass through an
infinite number of fractional points on a straight line.  His friend Parmenides also
insisted that impossibilities are as good as realities, through logic.  Here he
bamboozles Aristotle, still a teen-ager and too polite to contradict his elders.

"If One is [my caps]," he begins, "The One cannot be many?" (Agreed) "Then the One
cannot have parts .... One would be made up of parts .... One would be many and not
One." (Agreed) " and ... formless, as not being able to partake either of round or
straight. [forms round or straight have middles which are parts and thus are not One
but many] Or to quit quoting and get on with it, this poor formless yet deformed One,
in order to arrive on center stage, equipped with a beginning middle and end, is also a
conglomeration of different ages, the beginning having arrived on the scene first, then
the middle and the tall last.  Also it could not exist anywhere without touching its
environment at various points, thus being not One again but many.  He finishes up
thus:

"That if One is not, then nothing is?" (Agreed) "...As seems to be the truth ... whether
One is or is not, One and the others in relation to themselves and one another, all of
them, in every way, are and are not, and appear and appear not." (That is most true)

It took me a while to figure out how Plato arrived logically at this nonsense.  Like
Zeno he calmly mingled geometry, numbers, common sense and time, then glued
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them up with logic.  These are all unconnected modes of thought which cannot occupy
the same spot all at once, though they can occasionally pair up for practical purposes.

I remember stumbling on a similarly disconnected truth table in a book on finite math.
It went something like this:

If and only if it snows, the ski train leaves the station.  Therefore when the ski train
leaves, it snows.  This is a ridiculous mixture of engineering and the "acts of God".
These two actions are not in the same mode or realm or time and so can not be
reversed and stay plausible.  The snow precedes the train in the first instance but the
train does not precede the snow in the second so reversible simultaneity is lost, as the
engineer needs at least a few moments to start his train.  If you like really silly
syllogisms try Lewis Carroll, they are funnier even than Plato's in Parmenides.

There is a prominent American gentleman, now living, and much in the news, who
believes that he cannot be alone unless he is in some particular place.  He clues us in
to his style of argument when he adds "It all depends on what 'is' is." 'Is' can mean
either to exist or else to be temporarily acting on one's environment. (I am human or I
am standing on one foot in my shower). The Spanish have it right with their 'ser' and
'estar' but we live in semantic confusion which makes it easy to bamboozle us.  Our
dear president is of course perfectly right after the manner of Parmenides for he mixes
definition with action as though they were in the same mode.  If he says he is alone he
can either be on the other side of a shut door or else he can be all alone in a crowd, for
that is man's unhappy condition.  He might as well say that if he is alone he must
exist, and to exist he must be in some place, and if he is not in some place he does
not exist and therefor could not possibly have done anything wrong.  Very charming,
and Plato might have laughed, but the ability to mislead by punning is not the most
valuable attribute in a leader.

Ann Kucera

2nd July 1999 Bob Cooper
COMMENTS ON C97

C97/23 Creating Heroes :  Ann MacKinnon Kucera's assumption that the law-
abiding would back the moralists against Clinton is flawed because of her perceptions
of heroes, of the law-abiding, and of the 'moralists'.  Clinton was already the
archtypical hero waiting to be recognised.  The law-abiding, on the whole, are not
rational beings, and most are more interested in perceiving Justice done than the law
enforced. It is also a fact that the moralists in this case ceased to be seen by most
people as entirely moral because the lengthy process of bringing President Cllnton to
account made them appear persecutors.
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Some leaders way be heroes, perceived or otherwise, but all heroes are leaders of one
kind or another.  They must also be likeable and must have shortcomings that may be
seen as human failings in order that ordinary folk my find it possible to identify with
them.  President Clinton is a leader and a likeable (even loveable?) rogue.  He needed
only to perform what would be perceived as an heroic deed.  He did this when he took
on the perceived media monsters and the perceived money-grabbing conscienceless
lawyers, the so-called moralists.  He behaved in a way in which it is generally
perceived his enemies behaved.  Isn't that ever the way of heroes ?

I use the word, perceived, again and again, to make it clear that what followed may or
may not be reality, but that it has been judged to be so by many people.  Any politician
worthy of the name is aware that perception is more important than reality (whatever
that is), Performing heroic deeds is not enough if one is perceived as a superman. It is
expected of supermen that they will perform heroic deeds. Clinton is not only a hero
but probably a politician of genius, too. He was not created a hero. He has been
discovered to be a hero.  He may have engineered part of the process.

C97/6 : The words 'omnipotence' and ‘omniscience’ lead me to wander how we could
have free will in the presence of such a gifted being.  Yet if this being should choose
to be less powerful and less knowledgeable in order to give us freewill would this not
create a paradox, particularly if ‘infinite' was also added to the gifts ?

Bob Cooper

2nd July 1999 Bob Cooper
AN INFINITY OF UNIVERSES

How do you measure the infinite ?  The answer is you cannot.  How do you measure a
quarter, a half, a tenth or even a millionth of the infinite ?  The answer remains, you
cannot.

Does time and space come into existence or form a measurable relationship, only in
the presence of matter and energy, encapsulating itself in the form of a black hole as
part of the package, and leaving the unformed, or unadulterated time and space
beyond unchanged and still immeasurable and infinite ?

Consider the theory of black holes, wormholes and white holes.  White holes have
never been discovered. Is this because they do not exist or for some other reason ?
The wormhole is supposed to convey matter from a black hole to a white hole.
puncturing the fabric of the universe at the point of the black hole and returning at the
point of the white hole.  Yet the fabric of the universe is space-time.

Do an Einstein.  Imagine the journey.  Travel into the black hole and through the
wormhole.  Emerge in the infinite where measurements are meaningless and there are
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no directions.  How can you return to the universe to create a white hole ?  You
cannot.  Postulating the idea that space or time can bend back on itself is all very well,
might even be mathematically possible, but where are the white holes that would
support this ?

So what of any matter arriving through this wormhole ?  In this timeless / spaceless
infinity the tiniest particle must create a new universe.  In an instance of creation it
will be everywhere and everywhen in a mighty explosion, limited only by its
becoming a black hole.

Is this why no white holes have been discovered ?  Is there only one per universe ?  Is
each the cause of an original big bang in its universe ?  However many other bangs
that follow and from whatever cause is this the beginning ?  Could the aftermath of a
white hole explosion be different from the aftermath of any other bang, and detectable
as such ?  If so, and if this Universe has not collapsed and re-exploded the evidence of
a white hole origin must still be here.

Finding such evidence would mean that the tiniest disturbance in timeless, spaceless
infinity would create a universe, which would imply the possibility of an infinity of
universes.

Bob Cooper

3rd September 1998 Frank Walker
THE SURVIVAL OF THE FITTEST

Several contributors have misunderstood Darwin’s theory of the survival of the fittest.
This is partly because the name of the theory is not well chosen. Any species that is fit
enough to survive in all the circumstances in which it finds itself will survive. It does
not need to be any fitter than that, let alone “fittest”. Also there is not any universal
connection between the survival of the species and the survival of the individual.
Honey bees have had a good innings and yet 99.99% of them die off every winter.
Fitness to survive does not necessarily involve aggression or ability to win fights. Not
much is known about species before the days of the dinosaurs but the ones that are
known to have survived since then are not all fierce of terrible; king crabs, wood lice,
coelocanths.

If the population of any species becomes too large in its favourite habitat to be
supported by the food available there will be competition for that food and the
individuals least able to find or consume that food first will die off. But as soon as
demand and supply stabilise, so will the species.

There are some species in which males compete to secure harems of females with
whom to breed, and to drive away other males. No doubt the biggest and strongest
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males are most successful. But there is no such selection process in the females so the
genetic pool will be fed by week, feeble, females as well as the big and strong males.

Among health freaks fitness is associated with strength, agility, stamina (and those
with an axe to grind may add ruthlessness and sharp teeth and claws) but it is possible
to survive without any of these though an unappetising appearance to possible
predators may help. Alertness to danger, ability to hide, or camouflage, or wriggle into
inaccessible crannies, are good survival techniques without any fitness in the health
sense.

Natural disasters may wipe out any particular habitat and, with it, the species
dependent thereon, which perhaps is why notable surviving species tend to be in the
sea which is relatively immune to such disasters and always provides an escape route
if, e.g. the temperature rises or falls unbearably over several millennia.

There is no necessary connection between aggression and survival. Homo Sapiens is
one of the very few species with examples of such a connection.

Frank Walker

5 August 1999 Paul Cadman

Here is my latest contribution to Commensal.  I had promised more articles, I know,
and they are all still in the pipeline.  My articles on Pure Choice and Pure Democracy
have not materialised, I have become bogged down with them and their contents have
become repetitive and confused. I decided then to return to the theme of my first
article and elaborate from a different angle. 1 picked out a segment of Nigel Perks'
great article in reply to mine. 1 think it has worked, I have tried to base my arguments
on evidence this time, and not simply on subjective beliefs.

I tried to write a reply to your questions on God’s wisdom but I am finding it very
hard to argue my case effectively.  I'm sorry I did not present my original arguments
well.  They did not stand up to your questioning and as of yet I can’t offer anything
better. I will get there in the end !

To make sure I meet the deadline for C98 I have decided to send just one article, 'On
Freedom and the Stability of Communities,' rather than wait and complete my article
on God's wisdom.

ON FREEDOM AND THE STABILITY OF COMMUNITIES

Nigel Perks asks the question "do we own our life and work ?" (C96/23), his is a
question that I shall attempt to answer in this item.
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If we own, or have full control of our lives then we should be free to do as we like and
have full responsibility for our actions.  Therefore, in a society that is totally free we
should be able to forgo working.  This would imply that we would have to take the
consequences of this action on ourselves.  We should starve.  In another society, we
may provide welfare to these who are not working.  Because society has decided to
provide security to the citizens who do not have to face the consequences of their
choices or have fallen ill of the choices of other people they must forfeit some
freedom to the society.  The body which provides the welfare (which may be the
citizens themselves through tax) now has some influence over the person.  Having a
social conscience in a community therefore implies that the co-ordinating body for
this help must control some parts of society.  The citizens have sacrificed some their
freedom so they do not have to face all of the consequences of their actions.

Applying this to our current society (as far as I understand it), we do not fully own our
lives because we do not accept full responsibility for our failure. The safety net of
welfare is also our cage.  We are forced to accept some control by the state that
represents the interests of the community as a whole.  This comes in the form of law.

However, what then before welfare ?  There were systems that were used to cope with
this freedom to security exchange.  In the feudal system, citizens gained land in return
for certain services including military services.  Their freedom was restricted by their
allegiance to the higher vassal.  The serfs under the vassals were afforded some
security from their feudal lords but in return, they had to give up all personal freedom,
they had to comply with their lord in his manorial court.

It can be said that both sides gained from this mutual agreement so both were
compelled in the beginning to agree to form a feudal society.  The serfs were possibly
subjected to force from the lords; this is the ultimate method of compulsion.  The serfs
are not described as slaves even though they did not have any personal freedom
because they have security.  Slaves have no personal freedom and no security.
Security is seen as a good exchange for loss of personal freedom.

Sometimes it is found by the community that there is an imbalance between the
amount of security assured by the rulers and the loss of freedom this incurs.  A good
example is the British rule in the American colonies.  When a French threat to the
colony's security was diminished, there was less justification for the British to impose
control on the citizens.  The citizens wanted to have more freedom by having
representatives of their community in parliament and revolted against the British rule.

It can also work in the opposite direction, when a threat increases an imbalance can
also occur.  The Serfs abandoned the Vassals because of the Black Death, the Vassals
were unable to guarantee security for the Serfs, an imbalance between freedom and
security occurred and the system could no longer be justified.

The balance of security provided by the state for the citizens and the control that the
state has over the citizens' personal freedom is critical for the stability of the society.
If the level of security decreases, a greater amount of freedom must be given to
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citizens to maintain the stable balance, however a greater amount of control may be
justified to maintain security.  If the level of security increases then the state can
justify a decrease in its citizens' freedom (as with the Serfs).  This works as long as
there is an outside threat, as with the American example, if there is no outside threat
then there is no justification for excessive state control.

Arising from this conclusion are two dilemmas for a state to keep order in society.  If
the level of security decreases then to make the 'mutual agreement' work between state
and citizens, the freedom of the citizens should increase.  This would result in less
security and therefore more freedom must be given to citizens, eventually the state
would have no control over its citizens.  So the state must restrict the personal
freedom of its citizens to give them more security but this runs the risk of causing an
imbalance in the freedom and security exchange that makes the society work.  If the
imbalance is not restored with the desired increase in security then the State will be
toppled by the citizens. (Or at least is opposed by the citizens which now must be
oppressed, but the ruling regime is doomed).

With this simple formula of a balance control (freedom) versus security, (threat) you
can see why some regimes are stable and others are chaotic.  It would be interesting to
find more examples in history where this balance can be shown to be true.

As with other formulae, there are other outside factors that affect the balance of
freedom and security in a society.  Between the citizen and the ruling regime (which
in stability will represent the conscience of the community) there is charity or
goodwill or family groupings or gangs that can bring security to people.  Charity and
goodwill usually carry no influence on the benefactor but families and gangs require
some sacrifice of freedom in the form of loyalty (or could this type be treated as mini
communities within the large community?).  Loyalty in communities is irrational to
the extent that the community that has loyalty to the ruling regime may not oppose it
even though the balance between freedom and security is not balanced.  This is the
case in families where loyalty is afforded to family members even though it restricts
you from doing how you would like.  The balance is weighted toward the security
side.

During times of great threat, like threat of invasion, freedom is happily traded for
security, but in stable times freedom carries more of a value (compare 1940s Britain to
today or compare 18th Century USA to cold war USA).  The regime will always
attempt to balance the society, though sometimes the different commodities have
different weights.  The value of freedom or security will fluctuate with loyalty toward
the community (pride is another word) which in turn fluctuates with threat from the
outside of the community.

The above may not be complete but I shall leave it for discussion while I turn to
hypothetical societies.

A society based on compassion would deal with its balances as follows.  It is a non-
government society because you are free to be compassionate to who you like.  The
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consequences of your choices are not taken by the community through a ruling
regime, they could be taken by the community directly ("cut out the middleman”).  In
return, however the loss in personal freedom could be replaced by the requirement for
each citizen to have an individual social conscience.  This would be about taking our
community responsibilities seriously and not leaving it to community leaders who we
just attack for not doing the job effectively.  We would look out for each other's needs
and do the job in society we were most suited to, not restricted by a ruling regime.
There is no need for the freedom for security exchange; we should give people
security without expecting some influence in return (this returns to the charity).

Although not all of the community could function on charity, society would be
improved if this became a larger part of our lives.

I understand that a utopian society is a false dream for us to aspire to.  Humans are
fallible and greedy by nature so a perfect society may never be reached.  Nevertheless,
thinking about Utopia and the aspects that make them perfect could inspire us into
improving our own fallible societies.

I conclude that we do not have freedom to do what we like and living in a community
this would be very hard to achieve.  Full freedom would mean bearing the
responsibility for all of our actions independently because help from the community
will result in that community having control over you.  As long as there is a
community, some responsibility is shared.  This security is traded by the community
for influence over the citizens' life.  This is necessary to keep the community stable (in
feudal societies the community may take the form of a ruling elite while in developed
societies the community is embodied by elected representatives).  External influence
on a community leads to a decrease in the individual freedoms of citizens because
loyalty (patriotism) is fostered to the community.  The balance of personal freedom
and security in a society between the citizen and the community is the factor that
keeps the community stable.

Paul Cadman

9th April 1999  Frank A. Luger

Scientific Theosophy and Ethics

ABSTRACT

Regrettably, modern Man has been so busy trying to rape Nature in his Procrustean
bed of conceited egocentrism, that he has neglected ethics and thus he failed to keep
an eye on the lid of Pandora's box. Now the lid has slipped and the emerging and not
entirely unpredictable global crisis increasingly threatens survival itself. Consensus is
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the prerequisite to successful world federalism, which necessitates a transcendent
common denominator; which, considering the magnitude of divergences, can only be
God. However, traditional concepts of God can no longer be maintained in view of
recent scientific advances. The lessons of History are painful, but they unequivocally
teach that our worst enemies are ourselves, especially in terms of anthropomorphic
ignorance and anthropocentric arrogance. Belief leads to misbelief and righteousness
turns into self-righteousness in the absence of reliable and valid external yardsticks.
Subjective truth must yield to objective knowledge; i.e. God must become proven
fact, so that ethical legislation may become absolutely trustworthy. Is that possible? If
so, how?

This pilot paper presents a tentative blueprint based on many years of scientific
research using standard hypothetico-deductive methodology supplemented by
inductive efforts at synthesis, in however an informal workshop fashion. After
touching base in theosophy and ethics, theological criteria are reviewed and
reformulated in view of modern science. It is shown that the dozen criteria, if
independently satisfied by observational, logical, mathematical, and experimental
kinds of proofs, as applicable; are both necessary and sufficient to scientifically prove
the existence and the relevance of  a transnatural and transrational entity, albeit devoid
of humanoid features. Depending on one's orientation, this entity may be called
Ultimate Reality, or the Absolute, or God- the exact terminology is not very
important. Fundamental isomorphisms and one-to-one functional correspondences
among logic, mathematics, physics, and psychology provide the essentialist means of
reestablishing God's cosmic legislative authority without diminishing free will and
human responsibility. This authority guarantees the reliability and validity of
transcendental ethics and perhaps shows a viable road toward a better future for all
Mankind.

It is hoped, without the slightest presumption or dogmatism, that this paper will
generate enough interest to provoke much future research along the lines of the
suggested perspective. Criticisms are invited and welcome. If we get together and
work hard, maybe we can neutralize Pandora's box, appease Nature, and rediscover
childlike innocence. Perhaps we should...

Scientific Theosophy and Ethics

Introduction

We need knowledge and we need love. What we don't need, is the dangerous quarrel
between the two, which increasingly threatens us with fratricidal and suicidal
madness. The purpose of this presentation is a preliminary progress report, covering
many years of private research into the foundations of religion, philosophy, logic,
mathematics, physics, and psychology in an effort at possible synthesis. Based on this
initial exploration, a  program is herein sketched, in order to get rid of the disharmony,
change the perspective, and maybe even push the horizons of knowledge beyond
Virtual Reality, beyond the limits of the Universe. An ambitious program of this



Commensal Issue 98 September 1999

NEXT DEADLINE - 15TH OCTOBER 1999 Page 31 of 47

magnitude requires a lot of teamwork. Only by establishing a universal common
denominator, which guarantees knowledge free from cognitive dissonance and love
free from moral corruption, can a much overdue paradigm shift take place
(compliments to Thomas Kuhn!); and both our knowledge and love needs be properly
fulfilled way beyond the XXIst century.

There have been recent efforts at eliminating cognitive dissonance. In theoretical
physics in particular, there has been a rash upsurge of synthetic attempts, called
G.U.T.s for Grand Unifying Theories. Also called "Theories of Everything", so far,
they have not been terribly successful, despite some brilliant results, for example in
combining the fundamental forces of Nature and interesting efforts toward Quantum
Gravity. The magic common denominator remains stubbornly elusive. Of course, one
is sorely tempted to wonder why.

If all else fails, read the instructions. Modern science has shown that we are the
exception, not the norm. Yet our cognitve-emotional world remains structured as
though the Universe revolved around us. We still evaluate all reality relative to us,
even though we should know better by now. We have to go beyond ourselves, even
beyond the Universe, to catch a glimpse of true Eternity.

How do we transcend the obvious and penetrate unfathomable depths? By first
realizing that the world is not what it seems. Did you know, for example, that color
does not exist? Color is what we see, thanks to our neocortical evolutionary past; but
independently of us, there's no such thing. There are different shades of grey; as the
various frequencies and wavelengths around the middle of the electromagnetic
spectrum go about their business without giving a tinker's damn about our ignorant
quarrels and arrogant ramblings. Similarly, perhaps 10% of the Universe is observable
matter-energy transformations. The rest, the overwhelming majority, is simply out of
the visual range and must be dealt with in ways that go way beyond direct sense-
perception.

What emerges from such considerations is that there is an independent reality in
contemptuous disregard of all our wishful thinking. General Relativity in the
macrocosmos and Quantum Mechanics in the microcosmos have shown that the
Universe is finite. It may be that beyond the limits of the finite Universe is the infinite
reality of the Absolute. Think of finite sets as subsets of a single, universal, infinite
Master set. Obviously, the finite cannot dictate to the infinite any more than the
temporal could dictate to the eternal or the child to the parent. The infinite Absolute,
being the source and sink of the finite Relative, must be the norm or the baseline.

It does not matter what we call the Absolute. What matters is that it may
independently exist by self-necessity and self-sufficiency. Also, as it may give rise to
the Universe and all matter-energy events, it may be seen as a kind of transnatural and
transrational, albeit nonmaterial and nonconscious entity.  Consciousness is a  human
feature, thanks to our neocortical evolutionary past, basic animal self-awareness
notwithstanding. In short, it is not consciousness that  makes the Absolute the real,
rather than the man-made, God.
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Three sets of criteria, iff substantiated, make the above mentioned Absolute the real
God. These are existence, transcendence, and relevance criteria, in this order of
significance, respectively. Existence criteria are primary or sine qua non,
transcendence criteria are secondary or contingent, while relevance criteria are tertiary
or optional, in terms of indispensability. The first set, the scientific-cosmocentric
group comprises omnipotence, omnipresence, omniscience, and omniefficience. The
second set, the philosophical-anthropocentric group includes continuity, infinity,
eternity, and perfection. Finally, the third set, the religious-anthropomorphic group
consists of wisdom, morality, providence, and personality. All this is subject to proof
or refutation, i.e. Q.E.D. - Q.E.R. This dozen criteria, if properly satisfied, is both
necessary and sufficient to make God not only absolute truth but proven fact as well.

God must be a proven fact, if not the proven fact par excellence, in order to admit
absolute legislative authority, without which ethics is impotent. Cosmic morality
presupposes a cosmic lawgiver, albeit in the sense of source-and-sink causality and
determinism, rather than in the sense if biblical naivete. We are transient products of
natural reality, which is a transient product of ultimate reality. This absolute reality is
thus the final court of appeal, the patterns of which determine the Laws of Nature and
provide a forum of ultimate evaluation of all norm, all conduct. Without some sort of
absolute yardstick, it may be subjectivism to condemn Evil, for example; any and all
moral indignation notwithstanding. Equipped with an objective yardstick our ethics
could become transcendental and trustworthy; and then, by intuitively evident self-
commitment, rather than coercion, Mankind would get realistic survival chances into
the indefinite future.

So- we need God as the common denominator to unite humanity and survive any and
all calamity and maybe even prosper and thrive in the long run. However, first we
ought to purge our thinking of the twin evils of anthropomorphic ignorance and
anthropocentric arrogance. Then, we should reestablish God's credibility by means of
the discrediting agent itself, i.e. Science, vouchsafed by Philosophy. Scientific-
philosophical methodology is our safeguard with some caveats. For instance,
Aristotelian logic is not necessarily applicable beyond the virtual reality of the
observable Universe. Mathematics is man-made, and perhaps 10-15% of it is
applicable to the Universe. Much of modern Physics is suffering from the (in)famous
Tool Illusion, be that the weak or strong versions of the so-called "Anthropic
Principle", or the "unreasonable effectiveness of mathematics"; begging the pardons
of John Barrow, Frank Tipler, and Eugene Wigner, respectively.

However, if the Absolute were only some kind of ubiquitous forcefield-cum-total
existence, most people could not care less. Human relevance requires, as yet, certain
religious notions, such as personality, providence, etc.; but they must be carefully
weened from man-made features, lest the costly mistakes of History be repeated all
over again. The science of Psychology, if given the proper transcendental perspective,
can effectively help to bridge Physics and Ethics, as seen for example, in recent
developments of Cognitive Psychology, Artificial Intelligence, and Human
Engineering. Such eclectic and essentialist world-view as implied above, cannot be
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anthropocentric- it can only be cosmocentric or theocentric, if you will. Hence, and
given the grave problems facing Mankind, scientific theosophy and scientific ethics
are not only intellectual curiosities and emotional desirabilities, but pragmatic
necessities as well. Why? Because without credible God, existential absurdity yields
but suicidal nihilism; yet with God as proven fact, the world becomes manageable,
maybe even peaceful in serene harmony. Yesterday's utopia may thus become
tomorrow's reality, in a tangible and truly worthwhile sense.

Discussion
1. Theosophy

For the present purposes, let us regard theosophy as philosophy of God. Because no
verifiable evidence is available, it is not possible to talk about any "science" of God;
and not much more than indirect inquiry bordering on metaphysical speculation is
possible. However, speculative metaphysics does not have to be idle or sterile;
especially when using a scientific approach. The built-in self-correction of scientific
methodology provides for reliability and validity. It's just that God has never been the
subject of scientific scrutiny, even though Science has proven itself as the epistemic
method par excellence. Somehow science has remained aloof - perhaps heeding the
warning of Sir Isaac Newton: "Physics, beware of metaphysics!". Theosophy can be
approached by religion, philosophy, and science.

Religious approaches to theosophy are confined to theological speculation. As such,
they are severely hampered by dubious initial assumptions and premises. For example,
direct or indirect revelation, direct or indirect divine concern, meaningfulness of
ritual, etc. It all makes good sense as long as the starting grounds are not called into
question. Afterwards, it's endless debates.

Philosophical approaches to theosophy are usually concerned with ontological
speculation. The reason is simple: epistemic inquiry presupposes ontic substantiation.
In other words, we can hardly inquire about God's nature before God's existence is
settled. There had been various attempts to prove God's existence from pure reason
and to deduce God's nature from features of perceived reality. Splendid examples
might include the relevant works of Descartes, Pascal, Spinoza, Berkeley, Locke,
Hume, Kant, Hegel, etc. Alas, none had been terribly successful in this context, due to
either faulty premises or fallacious reasonings or both.

Scientific approaches to theosophy are possible, as long as one knows what to look for
and how to look. First, we need to gather theological criteria from available scientific
data, while deliberately avoiding religious bias and subjectivism. Once we know what
criteria must be satisfied, we can use the powerful methods of science to find out if
there is something that fulfills the criteria; and if so, what features or attributes might
be appropriate. Objectivity and verifiability are the key words all along the line.
Observational, logical, mathematical, and experimental kinds of proofs, as applicable,
can all be used following standard hypothetico-deductive-inductive scientific
methodology. Ultimately, the purpose of such inquiry is to establish cosmic legislative
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authority by showing where the laws of nature come from, how, and why. In short;
scientific theosophy ought to produce cosmic morality, which may then serve as the
template of human conduct.

2. Ethics

By dictionary definition, ethics is the philosophy of human conduct, with emphasis
on the determination of right and wrong and hence the principles of right conduct. For
the present purposes, "ethics" and "morality" will be used almost interchangeably.
Notice that in the absence of properly substantiated theological criteria, it is not
possible to talk about "cosmic ethics" as such- which is why the less restrictive term
"cosmic morality" is preferable for now.

Whenever we talk about ethics or morality, we ought to remind ourselves that most of
that is man-made. Thousands of years of cultural evolution, socioeconomic pressures,
and power politics have resulted in complex, confusing, and often conflicting legal
systems at loggerheads with tribal lores and idiosyncrasies. Man-made ethics and
morality are quite vulnerable to criticism. They are not terribly compelling. Several
studies, for example in child psychology, have shown that actual behavior has well-
nigh nothing to do with right or wrong. Rather, it hinges on the perceived likelihood
of getting caught. In the absence of absolute ethical standards and in the presence of
lousy practice based on questionable authority and inconsistent principles, our self-
made morality more often than not deteriorates into appalling actual conduct.

Fortunately, there is also morality that is not man-made. Animals know how to live in
natural harmony without the slightest malice, let alone evil. They never commit
murder, as such, never engage in anything even remotely resembling criminal
behavior. Somehow, their built-in mechanisms provide for self-regulatory behavioral
patterns, as shown by many studies in animal psychology. Also, small children whose
innocence and natural morality are uncorrupted as yet, are marvellously honest and
fair. Uncorrupted conscience and natural law need no guns, no mighty armies, no
unfair enforcement. Only in our corrupt world is Power the predominant factor.

However, if Might is Right, then Love has no place in this world, only sheer brutal
force. The "law of the strongest" is a vulgarization of Darwinian principles, to justify-
most of the time post-hoc or ex post facto- jungle morality in general and individual
evil and malice and chicanery in particular. As shown by many studies in social
psychology, punishment is ineffective and even counterproductive; only love has the
real power of motivation and self-regulation. Love is thus the proper road to moral
autonomy and maturity, when any kind of law enforcement is just obsolete. However,
you cannot love what you don't understand. This is a crucial point for the present
purposes. When we understand where natural law comes from, how and why, we can't
help feelings of awesome reverence and joyful love. To put it succinctly, facing God
we can't help proper conduct; this is our nature.

It is in our nature that our morality needs to be transcendental, reflecting the cosmic
order of things, rather than the prevalent social order of things. In other words, human
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legislation ought to be extrapolated from cosmic jurisprudence; supplemented by
certain social considerations, rather than the other way around. The greatest stumbling
block of man-made law and ethics is imperfect authority. Had kings and high priests
been the factually true representatives of God on this planet, we could have and we
would have lived in a perfect world all along the line. The bitter lesson of all History
is, however, that no king can ever be god, because only God is king.

3. Theological Criteria

The cosmic legislative authority of God stems from God's absolute nature. Having
given rise to all of the Universe, past, present, and future; of course, God is the
ultimate ethical authority. However, this can only be the case iff God exists in the first
place.

Is there such entity? Does God exist? Is God merely a superstitious remnant of
primitive religion, an asylum of ignorance, fear, and wishful thinking?

Trying to answer these very pregnant questions, we might first look into religions.
God is their business, after all. But they contradict each other, even themselves, while
each claims to be the only true one. Regrettably, we thus get no farther than the God
of the Bible, the Koran, etc. But these are so naive and obsolete, that we must look
deeper.

Next, we might turn to serious theology and philosophy. We are rewarded by several
criteria that an entity must satisfy in order to be God. Among these, on the side of
traditional theology, we find benevolence, providence, personality, etc.; generally
congruent with the "Heavenly Father" image. But this concept is a leftover from
ancient times when the Earth was flat with Heaven above and Hell below; and as
such, it has been discredited by modern Science. Philosophy, not being bound to such
naive and obsolete imagery, fares a little better; and provides about a dozen criteria by
means of which God's existence and nature might be established. However,
philosophy has not been able to provide unequivocal answers. At best, we get a
tautology; if God exists, then God exists- which is hopeless circularity. One is thus
left in a quandary; either God does not exist, or God's existence must be approached in
ways that transcend even serious theology and philosophy.

To get us on the right track, let's ask a crucial question: suppose Mankind does not
exist and never has. Would God still be around? In other words, is God's existence
independent of humanity, now or ever? If no, then the conclusion is inescapable: Man
created God. If yes, on the other hand, then we must look much deeper.

For hundreds of years by now, most new knowledge has been produced by Science. It
has proven itself eminently qualified to penetrate Nature's secrets and beyond.
Splitting the atom, superconductivity, lasers, nanotechnology, quantum cosmology,
etc. are cases in point. Therefore, it might not be unreasonable to ask whether Science
could be enlisted in the quest for God.
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As a starting point in our scientific quest for God, let's define God as the metaphysical
category known as the Absolute. What are those criteria that make God God?
Distilled from oceans of scientific data and philosophical considerations, these are
(Table 1):

Table 1: The Attributes of the Absolute

I. Primary - Scientific (cosmocentric) Existence Criteria

a.)  omnipotence
b.)  omnipresence
c.)  omniscience
d.)  omniefficience

II. Secondary - Philosophical (anthropocentric) Transcendence Criteria

a.)  continuity
b.)  eternity
c.)  infinity
d.)  perfection

III. Tertiary - Religious (anthropomorphic) Relevance Criteria

a.)  wisdom
b.)  morality
c.)  providence
d.)  personality

Omnipotence and omnipresence are self-explanatory. However, omniscience does not
necessarily imply consciousness in the human sense; rather, a kind of awareness well
known from elasticity theory and continuum mechanics, whereby a lake is "aware" of
even the tiniest pebble thrown into it. Also, omniefficience or universal efficiency,
refers not so much to efficiency associated with classical heat engines of the Carnot
type; rather, to those natural economy and parsimony principles that are well known in
optimization and minimax principles, least time, least action, the Hamiltonian, etc.

Existence criteria are sine qua non, without which all propositions are meaningless.
Transcendence criteria are relative to Man, i.e. as seen from our vantage point.
Relevance criteria are required to make God "accessible" and "palatable" to us,
without which we would not know how to relate to God, at least for the time being.

Most of these criteria can be extrapolated from our existing knowledge, as long as we
carefully filter out  man-made features. This is particularly important among the
tertiary attributes. Although wisdom, morality, providence, and personality make
sense relative to us, and they might in fact be described by entirely different notions x-
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centuries from now; but they would still be manifestations of the same phenomena
and refer to the same criteria of the Absolute.

These criteria are independent of us and our history, cultural evolution
notwithstanding. Any observer on any other planet in any galaxy should be able to
extrapolate the same criteria from painstaking scientific scrutiny or its equivalent
epistemic activity. How? By analysis and synthesis of longitudinal and cross-sectional
features of reality, establishing patterns, and rolling up causal chains and evolutionary
continua.

4. Evolutionary Continua

Everything changes, everything moves, all the time. This utterly trivial observation is
perhaps the most transcendental fact about the Universe and all its contents, past,
present, and future. It's just that things do not change at the same rate or follow the
same pattern- which is why, according to Science, stability is apparent or transient,
and change is dynamic and all-pervasive.

Slow, inconspicuous, long-term unfolding change is known as evolution; while its
inverse is involution. We are in the evolutionary or expanding phase of the Universe,
according to the standard Big Bang model of cosmology; and after maximum
expansion there should be an involutionary or contracting phase, then a Big Crunch,
another Big Bang, and so on, ad infinitum. Although competing cosmologies are
available, as represented by the steady-state model for example; for the present
purposes let's accept the Big Bang model as our working hypothesis. Most evidence
supports this model in excellent agreement with observed patterns of change.

This model shows that change occurs either in short-term or long-term fashion or
both. Short-term change, generally by the mechanism of negative feedback, adjusts
processes toward stability and the maintenance of the status quo, as for instance in
homeostasis. Long-term change, generally by the mechanism of positive feedback,
adapts processes toward evolutionary growth, as for instance in homeodynamis.
Gravitation incompletely balances radiation, homeostasis incompletely balances
homeodynamis, involution incompletely balances evolution- all because we are in the
expansion phase of the Universe. These patterns of change are determined by open-
systems, nonequilibrium thermodynamics, as shown by General Systems Theory.

Thus, evolutionary changes are not random, accidental, or mutational. They are
fundamentally driven and determined by nonequilibrium thermodynamics. Minimal
entropy at the Big Bang means maximum energy concentration, whereas maximum
entropy halfway between Big Bangs and Big Crunches implies minimum energy
concentration. The entropy of open systems may increase, decrease, or stay relatively
constant, provided that the entropy of  the total system, which is one or more open
systems within an overall, closed system, increases.
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Therefore, an overall closed system, in which all conservation principles hold,
containing lots of open systems in dynamic quasi-equilibria or nonequilibria, seems to
be the most fitting conceptualization of Ultimate Reality. Virtual Reality as the proper
subset of the universal set of Ultimate Reality, the temporal within the eternal, the
finite within the infinite, the discrete within the continuous, the Relative within the
Absolute, variable change within constant change, and so on; appear as various ways
of referring to the same thing. In fact, we may perhaps think that the Universe is part
and parcel of God; evolving from and returning to base after performing its cosmic
role as energy transducer. Evolution is thus a continuous thermodynamic necessity.

We may even trace evolutionary continua from cultural to biological, from
biochemical to geophysical, from planetary to stellar, from galactic to supragalactic,
etc. all the way backward to the Big Bang. A full cycle between bangs and crunches
seems to take about 50 billion years, which is a negligible blink by cosmic timescales,
human foibles notwithstanding.

It is important to realize that Man is a product of biological and cultural evolution, in
a dynamic, ever-changing fashion. Yet, being the integral product of Nature, Man is of
course subject to cosmodynamic patterns and thermodynamic laws. Optimal function
is a thermodynamic necessity, in terms of energy transduction-transformation
efficiency. In short; whatever Man is and Man does, now or ever, are subject to
optimal function constraints and energy-efficiency parameters and dynamic adaptation
mechanisms. Man is an energy-dissipating machine.

Please, there is nothing demeaning or derogatory in this; no grounds for indignation,
whatsoever. This is sober Science, obviating illusions and delusions that somehow,
Man must be more than this; that consciousness and intellect represent some kind of
"divine spark", etc. Man is not the crown of creation, Man is not Nature's finest, Man
is not the semidivine governor of this world.   Au contraire, Man is nothing special,
but a perfectly normal, necessary, and transient phase of evolution. Man's cosmic
dignity is neither more nor less than that of any other biological or nonbiological
entity. Being integral parts of the Universe is nothing to complain about, but nothing
to brag about, either. We are cosmic citizens called humans- and that is all we are,
now or ever. Isn't that enough?

Man lives, evolves, and dies in his world. Man's built-in nature ensures that Man,
consciously or not, strives toward optimal function in all his endeavors, from his
minutest biochemical adjustments to his greatest rational-intellectual ambitions.
Rationalization has definite survival value, as the unknown, the unexplained, is
anxiety provoking; and anxiety paralyzes Man into helplessness. Anxiety reduction
and functional optimization account for the necessity of religion, in psychophysical
terms of cultural evolution.

All religion, from primitive to sophisticated, is a normal byproduct of cultural
evolution. That's because ever since the dawn of humanity, in every society, Man has
believed that there are forces outside Man's immediate experience which affect his
fate and with which he must maintain relations so that he may prosper. Thus the strict
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ethical monotheism of Moses had quite naturally evolved from the mild ethical
henotheism of Abraham; which in turn had quite naturally evolved from from the
polytheism prevalent in ancient Mesopotamia, etc. Polytheism came from the
primitive religion of animism, shamanism, ritualism, magic, and the like, as well
known from many studies in anthropology, archeology, etc. However, while religion
and philosophy gave complete world-views and ways of life to the ancients, these
people were no fools. It is ugly presentism to depreciate flat-Earth myths, and the like.
In their time, those myths were entirely normal rationalizations of unexplained reality.
Our ancestors made sense of their world the best they could. By today's knowledge,
they were ignorant; just as by tomorrow's knowledge we are ignorant. The
psychophysical need to rationalize reality is ubiquitous and parallels human
neocortical and cultural evolution.

Having thus rolled up evolutionary continua we have arrived at the limits of the
Universe without Heaven, Hell, angels, demons, or any such naivete. God is thus
neither some kind of benevolent Heavenly Father, nor a sort of disembodied Master
Spirit floating "out there" somewhere. If God is to be anywhere at all, we must
transcend the Universe and go beyond its limits altogether.

5. Limits of the Universe

Special Relativity has established the speed of light as the upper limit of the Universe.
Tachyons, if demonstrated, may push this limit even farther. The lower limit is
absolute zero, i.e. 0 degrees Kelvin. Neither limit can be reached, only asymptotically
approached, especially by hyperbolic functions. Further, Einstein's General Relativity
has shown that the Universe is finite yet unbound, having positive curvature by the
non-Euclidean geometry of Riemann and Minkowski. Together with the expansion of
space by virtue of Hubble's law, the Big Bang cosmology has arisen within these
limits.

It is possible to imagine an inflating sphere, whose surface activity would correspond
to our expanding Universe. Because the geometry is non-Euclidean and because
Quantum Mechanics insists on probabilities and lack of determinism, it has become
fashionable to reject any query as to what lies inside or outside the sphere, or where
the Big Bang came from, and the like. However, in recent times, theoretical physics
has become increasingly worried about throwing out the baby with the bath. From
superstrings to grand theories of everything, there are research efforts to rehabilitate
determinism and reach beyond the Universe.

The mathematical methods of abstract topology in general and tensor-differentiable
manifolds in particular, among others, make it possible to transcend the limits of the
Universe. Obviously, only mathematical modelling can do that. But from an
inductively well-formulated mathematical model testable hypotheses and physical
predictions may be deduced; which then may be tested and verified by observational
and experimental studies. In this indirect fashion, the Absolute becomes accessible.
Similarly to invisible wind, Ultimate Reality may be studied by not what it is but what
it does, in our world of Virtual Reality.
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6. Virtual versus Ultimate Reality

Between the floor of 0 degrees Kelvin and the ceiling of the speed of light is the fabric
of spacetime. Evolutionary continua take place within these limits, as well as within
minimax expansions-condensations. Altogether, all matter-energy transformations
within spacetime and the limits of the Universe make up our "bubble" of Virtual
Reality, as it were.

However, this Virtual Reality cannot be the final word. Nonequilibrium
thermodynamics, nonconservative processes, and many directional phenomena
indicate the so-called "Arrows of Time". These arrows prove that Virtual Reality can
neither be self-contained, nor self-sufficient; for it is unable to account for equilibrium
thermodynamics, conservative processes, and nondirectional phenomena, i.e. by itself.

Therefore, external causality has to be invoked. Classical physics conceptualized
Ultimate Reality as matter in motion, as minimal particles akin to billiard balls move
around in absolute space. But it was unable to explain where they came from and why
those balls move.

Modern physics has completely revolutionized these notions. Relativity Theory in the
macrocosmos and Quantum Mechanics in the microcosmos have shown that the
Newtonian world-view is incomplete at best, naive at worst. Between our immediate
visual world and the limits of measurement set by Special Relativity as well as
Heisenberg's Uncertainty Principle; there is an "onion of matter", each skin of which
represents a different level of reality. Once the boundaries become blurred, Virtual
Reality stops and Ultimate Reality begins.

It is thus not possible to visualize what Virtual Reality within the overall framework
or context of Ultimate Reality looks like. All we can say is that relative to us, Virtual
Reality is mostly rational; but Ultimate Reality is trans-rational. For us, rationality is
predominant, because our nature so demands. But that's us, due to our neocortical and
cultural evolution. Ultimate Reality may very well be rational, irrational, both, or
none. While we may not visualize it, at least we can approach it with transcendental
logic, mathematics, physics, and psychology.

7. Transcendental Logic

Classical or Aristotelian logic is based on visual immediacy. Its laws are abstractions
of patterns of observed reality. The Law of Identity, the Law of Non-Contradiction,
and the Law of the Excluded Middle form the irreducible basis on which traditional
logic, geometry, and mathematics are built. They are so well known and so deeply
entrenched, that they are usually referred to as the Laws of Thought. This logic is two
valued or dichotomous; i.e. it only admits true or false, mutually exclusive categories.

For many centuries, classical logic has reigned supreme. However, in the last hundred
and fifty years or so, non-Euclidean geometry, as pioneered by Gauss, Bolyai, and
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Lobachevsky, has cast doubt on notions of infallibility. Mathematics has rediscovered
irrationality and absurdity. Cantor's hierarchy of infinities and transfinite sets, for
example; or Lord Russell's paradoxes and antinomies were major blows to
complacency in logic and mathematics. Goedel's Undecidability Theorem,
Lukasiewicz's multivalued logic, the rise of complex modal-intensional logics, fuzzy
logic, quantum logic, etc., have shown that classical Aristotelian logic is limited to our
world of sense-perception.

Because its validation hinges on observable reality, classical logic is ab ovo
anthropocentric. Relative to us, the observable Universe stops at visual limits, even if
vision is stretched by telescopes and microscopes. Thereafter, mathematics and
quantum logic allow some further extensions and logical extrapolations; but soon,
serious blurring indicates that we have arrived at the limits of even potential
observability, i.e. we have reached the outer boundaries of Virtual Reality.

How do we go beyond these frontiers? Well, a little reflection shows that since neither
two-valued logic nor its multivalued extensions can do the job, maybe we should turn
the other way and look for single-valued logic. Because we intend to broach the
Absolute, this single value can only be true. Like the absolute value of any number,
which can only be positive; the Absolute cannot be false, only true. In short; at this
level of reality, things can only be factually true, i.e. absolutely true.

Transcendental or single-valued logic should reduce to classical logic on our side of
the blurred mode of existence. In the region of the Absolute, only transcendental or
absolute logic is applicable; and its major tools are implications and syllogisms that
can yield only true conclusions. What it all means is that in the world of the Absolute
things forever change yet they forever remain the same; however inconsistent that
might seem.

8. Transcendental Mathematics

Based on similar considerations, transcendental mathematics may be built in order to
broach the Absolute. Here, the key word is generality. For example, in abstract
algebra, semigroups have much greater generality than groups, rings, lattices, and
fields. Or, in set theory, topological spaces have much greater generality, than
metrizable, metric, and Euclidean spaces. Obviously, even without Occam's razor,
with greater generality comes greater simplicity and elegance.

The complex number field, which is presently the most complete one, may be further
extended by inequalities and transcendental logic to yield two new number fields.
These may be termed general and absolute number fields, respectively; and the
standard field axioms modified accordingly. Then, by further simplification of
structures, semi-lattices and semigroups emerge, whose generality allows applications
in the world of the Absolute. Complex inequalities  and transcendental logic thus lead
to transcendental mathematics.
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However, to model the Absolute with transcendental mathematics, we need three
pillars. One is a strictly ordered set of infinite point-instants in topogeneous or semi-
topogeneous orders. The other is the above mentioned new number systems and their
abstract algebraic structures. The third is an associated vector space, which could be a
tensor-differentiable manifold. The resultant absolute spacetime model, standing on
such tripod, leads us to transcendental physics without reference frames or coordinate
systems, inertial or otherwise.

9. Transcendental Physics

Spacetime, matter, and field are the ultimate categories of present physical theorizing
both in macrophysics and microphysics. However, once we reach the blurred mode of
existence, the categories become indistinct. Hence, there might be a fundamental
reality of which these categories are but different aspects or manifestations, depending
on approach and focus. To reach this fundamental or ultimate reality, one needs to
fuse the categories into a single entity; a single, all-pervasive absolute substance.

Imagine, if you will, a box around the Universe. It would thus be filled with
spacetime, matter, and field. Now, let's take them out. What's left? Total vacuum, you
say? No- simply nothing. Absolute nihil, if you like. For total vacuum is a physical
impossibility, much like completely empty space; and even if it were possible, the
Universe would remain unexplained. So, instead of taking them out, let's 'melt' or
'fuse' them into a single, invisible, nonmaterial substance. Akin to perfect fog, this
substance is perfectly homogeneous and isotropic; yet it contains all potentialities,
within its limiting box.

Now let's get rid of the top, bottom, and sides of the box. Then, the perfectly
homogenous and isotropic substance extends to infinity yet ipso facto remains a
closed system; and eternally at that, in every possible dimension. Absolute continuity
is implied thereby, together with absolute perfection. Because the Absolute gives rise
to the Universe from Big Bangs to Big Crunches, it must of course be omnipotent,
omnipresent, omniscient, as well as omniefficient; subject to proof or disproof.

Proof may be in four different kinds; observational, logical, mathematical, and
experimental. Inductively extrapolated from macrophysics-microphysics data, there
are many observations directly or indirectly supporting the above sketch. Logical and
mathematical kinds of proofs may be forthcoming along the lines of the above
sketched perspective, keeping transcendentality and generality requirements in mind.
For example, the indicated mathematical model would establish a one-to-one
structural-functional correspondence between point-instants and physical spacetime.
Mathematical space may be regarded as a system of continuous, unlimited points in
series, an ordered set of infinite numbers. These points in motion would correspond to
physical spacetime and constitute a kind of universal forcefield, the gradient of which
would then explain Big Bangs-Big Crunches. From this model, testable hypotheses
may be deduced and examined; whereby the criterion of empirical verifiability is
satisfied. Even experimental proof and disproof become feasible, as and when
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applicable. When the four kinds of proofs, independently as well as in concert, yield
positive results, then we will have reached the Absolute, and factually at that.

All this is very cute, you might demur; but not terribly exciting. After all, who cares
about some impersonal force-field, however pervasive and all-mighty? What does it
have to do with us, now or ever?

10. Transcendental Psychology

The human relevance of the Absolute comes from the simple fact that we are integral
products of the Universe. As sketched above, the Absolute, in turn, is the source-and-
sink of the Relative; i.e. the Universe and all that's within, including humankind. In a
structural-functional sense, we are subject to the Laws of Nature, which, in turn, are
based on the patterns of the Absolute. In short, our modus vivendi should be in
complete harmony with the modus operandi of the Absolute.

Thousands of years of cultural evolution preceded by millions of years of neocortical
evolution seem to indicate that the mind cannot be independent of the body; i.e. the
mind is what the brain does. The mind is thus an epiphenomenon; an integral aspect
of optimal brain function, which is an integral aspect of optimal bodily function. This,
in turn, is directed and determined by thermodynamic efficiency requirements, all
along the evolutionary lines. Our cosmic dignity is assured by our cosmic role without
recourse to souls and spirits. Our biological life is but an utterly brief and transient
stage in the continuity of our existence, spanning many millions of years, as part and
parcel of the Absolute.

The Absolute may be seen as endowed with wisdom, morality, providence, and
personality. Wisdom is evident from the postulate of transcendental logic, whereby
the Absolute can only be true. Morality is evident from the omniefficient modus
operandi of the Absolute. Providence is evident from the prudent economy aspects of
the Universe, as manifestations of the wisdom of the Absolute. Finally, the totality of
the aspects and the attributes of the Absolute make up what we may regard as
personality. However, most emphatically, we must endow the Absolute with these
features, due to our cognitive-emotional nature.

These attributes of the Absolute are optional, and important only inasmuch as they
enable us, by transcendental psychology,  to relate to the Absolute. How? Well,
awesome reverence gives rise to joyful love once we realize that our ability to gather
knowledge about the Absolute allows us to rediscover childlike innocence and to live
in peaceful cosmic harmony. Why? Because no other modus vivendi is compatible
with such knowledge, and because thanks to such knowledge, our ethics can be
properly aligned with cosmic morality.

11. Cosmic Morality
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This alignment becomes increasingly urgent considering that religions have been
unable to provide factually transcendent and intrinsically compelling ethical guidance,
due to faulty authority and obsolete world-views; and thus they could not prevent the
moral erosion and decadence of Mankind. Now we are at the brink of anarchy and
chaos. Unless there arises new and vigorous moral leadership based on credible and
trustworthy ethical authority, Mankind's long-term survival remains rather doubtful.

Science has proven itself eminently trustworthy. In its modest neutrality and
objectivity, however, it is not terribly satisfying in terms of emotional needs. When
you are burying your mother or trying to cope with cancer, for example, it is damned
hard to find comfort and support in sober Science. Yet, just because it is hard, it does
not have to be impossible. When we understand our cosmic role and however
infinitesimally modest yet indispensable importance for the Absolute, our anxieties
diminish and our fears become placated. Our eternity is guaranteed by our structural-
functional relationships in the cosmic scheme of things. That functions may be
thought of as operators in infinite-dimensional Hilbert space has no bearing on cosmic
dignity. That immortality does not happen in some naive sense of biblical
resurrection, but in the sense of absolute continuity, bothers only as long as factually
true knowledge of Ultimate Reality is lacking. Once we know who and what we really
are and why, we find peace. Only Science can answer such questions in terms that are
reliable and valid.

Cosmic morality, by virtue of reflecting optimal efficiency patterns and modus
operandi in the Universe, may serve as the template par excellence for human ethics.
When you function optimally,  you are operating with  proper efficiency. This is
hardly possible in slavery, squalor, or squander. When human conduct is in resonance
with cosmic conduct, any and all evil becomes intuitively abhorrent; and we
immediately realize that our fellow beings have the exact same rights and obligations.
Being subject to cosmic morality does not diminish free will and responsibility at all.
On the contrary, it highlights the urgent need to use our free will to choose peace, to
choose decency, to choose love, and the like; so that we may all live in full cosmic
responsibility and dignity. The quality of our lives matters, in terms of contributing to
cosmic harmony or disharmony. Thus, cosmic morality is our link to the perfection of
the Absolute.

12. Future Possibilities

Such considerations imply that we are for the perfection of the Absolute, and the
Universe is as it is because of the perfection of the Absolute. These remarks contain,
in a nutshell, just about all future guidelines and possibilities. True, we are energy
dissipating machines, and the Universe is a necessary phase of cosmodynamics. But
we can operate anywhere along the efficiency spectrum, even in the optimal range, if
we so choose. Something strange happens at the point of optimal efficiency, similar to
superconductivity and the like. When a pathetic ham-radio operator hits the right
frequency, magnificent music bursts forth, sweeping away all previous cacophonies
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and chaotic noises. When Man functions with optimal efficiency, he is in tune with
the Universe, he is in harmony with Eternity; he then best serves his God.

Therefore, we need to strive toward optimal efficiency in all our endeavors; and we
ought to facilitate the same for all our fellow beings, without exception. By
consciously aligning our ethics with cosmic morality and cultivating knowledge and
love of the Absolute, we can ensure not only our survival, but a better future for our
descendants as well. We may not always be successful in our efforts, especially at the
beginning when so much housecleaning and refurnishing is required. But by
understanding and accepting who and what and why we are, and by always striving for
optimal efficiency and hoping for the best, we are building truly worthwhile futures.
Finally, no matter what the future brings, please, never forget that all human wisdom
may be summed up in two words: strive and hope.

Summary

In summary, it may be said that a preliminary synthesis by virtue of a common
denominator, and a concurrent albeit rather tentative intellectual-moral paradigm shift
have been sketched, perhaps in the sense of initial scaffolding. No point in illusions or
delusions. Thus, it has been shown that the still prevailing anthropomorphic image of
God is an ignorant illusion and the overbearing anthropocentric importance of Man is
an arrogant delusion. Neither God, nor the Universe revolve around Man, as
demonstrated by Science; human emotional immaturity and vulnerability
notwithstanding. However, at the present stage of our evolution and turbulent
emotional adolescence, we still need God- albeit in a modernized and updated fashion,
in harmony with current Science as well as our basic nature. This updating and
harmonization with Science is what the above mentioned re-patterning is all about,
with the pragmatic aim of realigning human conduct with natural law, based on
cosmic morality as the operational mode of the Absolute.

Following the thumbnail sketch of the subject-matter, actual discussion began with
operationally defining theosophy as philosophy of God. Ethics has been defined as the
philosophy of human conduct.  Man-made ethics is a failure, as shown by the
dangerous and difficult status quo. Fortunately, there is hope in morality that is not
man-made. Bringing human ethics in line with cosmic morality requires absolute
legislative authority, which cannot reside elsewhere than with God. Cosmic morality
can be discerned from cosmodynamic patterns. However, real knowledge of God is
the indispensable prerequisite.

Such knowledge may be reliably and validly obtained by scientific substantiation of a
dozen theological criteria. These can be inductively obtained from current knowledge,
as it has been shown throughout this paper. The right perspective requires that
Ultimate as well as Virtual Reality be independent of humankind, now or ever. The
cosmocentric existence criteria are primary or sine qua non; they are omnipotence,
omnipresence, omniscience, and omniefficience. The anthropocentric transcendence
criteria are secondary or contingent; they are continuity, eternity, infinity, and
perfection. Finally, the anthropomorphic relevance criteria are tertiary or optional; and
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they are wisdom, morality, providence, and personality. The key, of course, is critical
thinking all along the line; to be suspicious of  man-made aspects and features.

Next, evolutionary continua were examined and rolled up between Big Bangs and Big
Crunches, generally within the framework of the standard oscillating cosmology.
Negative and positive feedback mechanisms explain short-term adjustments as well as
long-term adaptations, in dynamic fashion while maintaining apparent stability.
General Systems Theory and nonequilibrium thermodynamics have shown that
functional optimization and efficient energy transformation account for most natural
phenomena and human behavioral patterns. Religion is a normal byproduct of cultural
evolution, because unexplained reality provokes incapacitating anxieties to the
detriment of survival. Religion itself has evolved from primitive to sophisticated, but
first philosophy, later science have rendered its world-view obsolete. It is still around
by zero-order beliefs and inertia. Regrettably, blind faith leads to fanaticism,
dogmatism, and self-righteousness; the result being but so much blood, sweat, and
tears- throughout History.

The limits of the Universe were considered next, as per current scientific knowledge.
Cosmology, Relativity Theory, and Quantum Realism make up virtual reality between
0 degrees Kelvin and the speed of light on the one hand, and Big Bangs-Big Crunches
on the other. However, were the Universe completely self-contained and self-
sufficient, many phenomena would remain unexplained.

Going beyond the limits and reaching Ultimate Reality is possible. In fact,
transcendental logic, mathematics, physics, and psychology can all converge in the
limiting region of the Absolute; and help to establish the cosmic legislative authority
of God. By transcending classical logic, we may build single-valued absolute logic
that can only be true. Such logic, with complex inequalities, abstract algebraic
structures, and associated vector spaces in semi-topogeneous orders allow
transcendental mathematics, by means of which a potentially verifiable, hence
empirical, model of the Absolute may be formulated. The model may be tested and
validated by means of standard scientific methodology. Transcendental physics
considerations have shown that the Absolute may very well be a perfectly
homogeneous and isotropic and nonmaterial substance that would fulfill all the
existence, transcendence, and relevance criteria required of God, as mentioned earlier.
Thereafter, the absolute legislative authority of God becomes intuitively evident.
Transcendental psychology considerations enable us to see that our ethics and modus
vivendi should be geared to cosmic morality based on the modus operandi of the
Absolute.

Once we realize who, what, and why we are, in an absolutely trustworthy and
indisputable sense, we must sober up from our myopic selfishness and evil. Again, we
are for the perfection of the Absolute, wherein lies our cosmic dignity as well as
responsibility. The only future compatible with this perspective is knowledge and love
in peaceful harmony and childlike innocence.

Conclusion
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It may be said in conclusion, that this informal paper has perhaps succeeded in
showing that there may be a little light at the end of the tunnel, after all. Thousands of
years of erroneous or aimless groping in the dark may have brought us to the abyss of
bestiality and the absurdity of Evil; but not without some hope to avoid global
catastrophe and possible self-annihilation via ethical maturity. While we grow out of
suicidal adolescence, we need trustworthy ethical leadership. Moral guidance must be
absolutely credible, thus God's absolute authority ought to be reauthenticated. Only
Science can do that. How? This paper has shown a tentative blueprint in the sense of a
modest pilot study.

The price of generality is meager content, for which apologies are in order. More
optimistically, great oaks may grow out of modest acorns, iff they are the right acorns.
The best view of the oak forest is from the nearest mountain ridge. Lofty
contemplation has led to juggling tricks. Perhaps this paper has merely pulled lively
rabbits out of an old hat. However, if these rabbits provoke new interest and lots of
research; then they will have been worth pulling out of even the dustiest and shabbiest
hat. Of course, first we need to roast and chew these lean rabbits, so that we won't
choke on them. Please, pardon the shallowness of the rabbit dish. Thank you for your
attention.

Frank A. Luger,  Budapest, April 9, 1999
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